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Formal reply to this objection by Prakasatman him-
self is now given;

This should not be construed as a mistake on the part
of Padmapada for he is giving the reply not from the stand-
point of his own system, but from that of the Nyaya system.

So far we have established that consciousness which is
svayam prakasa is distinct from ahankara. The ahampra-
tyaya, whose object is the self, is not at all different from
the blue that is the object of cognition. Nor can the ^aham-
ullekha' arise only from the experience of the objects. This
distinction between the self and the ahankara as maintained
by Sankara has its basis also in the Upanishads. This dis-
tinction has its basis in the agamas also.

In the passage-^Sa evadhastat sa evoparishtat...", we
fiind 'Sarvatmakatva' attributed to the 'Bhuma Brahman7.
Then in ^athato ahankaradesah*. We find ahankara treated
as 'sarvatmaka'. And later on in "athata atmadesah" we
find that the self is explicitly distinguished from ahankara.

Objection 2 There are'passages where the 'sarvat-
makatva^ is attributed to the self, while in others it is attri-
buted, to Brahman. This has been done only to establish
the identity of the self and Brahman. Likewise we can say
that the ^sarvatmakatva* referred to earlier is intended only
to identify the ahankara with the self.

Reply : No. When one is distinct and different from
the other, both cannot be treated as 'sarvatmaka'. Such 1s
the case with the self and the ahankara. But the self and
Brahman are apprehended as different from one another ;

and the texts go to remove this error and establish their